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Scripture tells us to envision that:

“Everyone shall sit under their own vine and fig 
tree and no one shall make them afraid.”

[Micah 4:4]

If we’re to live up to our own time, then victory 
won’t lie in the blade,

but in all the bridges we’ve made.

That is the promised glade, the hill we climb,
if only we dare it:

Because being American is more than
the pride we inherit - 

it’s the past we step into, and how we repair it.

Amanda Gorman, The Hill We Climb

We gather as a learning community committed to practicing deep respect for 
one another. We know that every one of us has inherent value and deserves to 
be treated with kavod (respect) and chesed (loving-kindness).

Where there is no Torah there is no kind behavior;
where there is no kind behavior, there is no Torah.

Pirkei Avot 3:17
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2. We commit to recognizing there are many right ways to understand a 
person, an experience, and an issue. We commit to acknowledging multiple 
perspectives, even when they might diverge from our own and might be hard 
to hear.

A Divine Voice proclaimed: “Both these (the school of Shammai) and those (the 
school of Hillel) are the words of the living Source. However, the Source’s will is 
in accordance with the opinion of the School of Hillel.”  
 
Why? The reason is that they were agreeable and forbearing, showing 
restraint when affronted, and would teach both their own statements and 
the statements of the school of Shammai. Moreover, they prioritized the 
statements of the school of Shammai to their own, in deference to their 
adversaries. Babylonian Talmud, Eruvin 13b

3. We commit to taking risks. There is no learning without being vulnerable 
and making mistakes along the way.

One who is overly fearful cannot learn and one who is overly impatient cannot 
teach. Pirkei Avot 2:5

1. We commit to cultivating awareness of our own presence in community 
conversation and dialogue. We will strive to be active listeners as well as active 
participants. We will be aware of how much space we take in conversation and 
will make space for others.

Who is wise? One who learns from everyone. Who is mighty? One who 
practices awareness of one’s inclinations. Pirkei Avot 4:1
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4. We assume that everyone in our community has positive intentions. We 
will ask empathic questions rather than assume others’ intentions.  

Let the honor of those in your community be as dear to you as your own 
honor. Pirkei Avot 2:10

5. We recognize the difference between intent and impact. It is possible to 
have positive intentions and still cause harm. We commit to finding ways to 
repair harm when we cause it. We are accountable for our mistakes and for 
their repair.

Be like the disciples of Aaron, loving peace and pursuing peace.  Pirkei Avot 4:2

6. We take responsibility for our own feelings and reactions, and we take care 
of ourselves. We also recognize that others might have strong feelings and 
reactions, and we commit to caring for others.

All the people of Israel are responsible for one another. Babylonian Talmud, 
Tractate Shevuot 39a:22

7. We expect and accept a lack of closure. We will strive for as much safety as 
possible for every person in our community.  We commit to calling upon our 
resilience and staying connected.

It is not up to you to complete the work, but neither are you free to desist from 
it. Pirkei Avot 2:1
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Jewish Text Study 

Babylonian Talmud Kiddushin 40b
The Gemara (a layer of commentary in the Talmud) relates the following 
incident: Rabbi Tarfon and the sages of the time were reclining in the house 
of Nit’za in Lod, when this question was asked of them: Is study greater or is 
action greater? Rabbi Tarfon answered and said: Action is greater. Rabbi Akiva 
answered and said: Study is greater. Everyone answered and said: Study is 
greater, but not as an independent value; rather, it is greater as study leads to 
action.

Ilana Kaufman
Being seen and counted matters, because it gives us a sense of context and 
identity. In both secular and Jewish traditions, we have significant moments 
where we count each other. Given that 71% of Jews marry people from other 
(spiritual) traditions, and 20% of Jews identify as people of color, it’s entirely 
likely that the face of Jewish North America is going to look like me as a Black 
American. And my daughter and your daughter are going to be part of a Jewish 
community filled with people of color.

Pre- or post-reading links to learn more:

www.myjewishlearning.com/eli-talks/many-faces-one-community-khal-amim

www.myjewishlearning.com/article/community-focused

Thought questions:
1. What resonates for you in these texts?
2. How do these texts imply agreements or values about community?  
3. What do you do in your own life around study and action?  
4. How do various communities engage in ‘counting’ about who belongs

 and who doesn’t?  
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Contemporary Texts

Isabel Wilkerson
Radical empathy means putting in the work to educate oneself and to 
listen with a humble heart to understand another’s experience from their 
perspective, not as we imagine it would feel. Radical empathy is not about you 
and what you think you would do in a situation you have never been in and 
perhaps never will.  It is the kindred connection from a place of deep knowing 
that opens your spirit to the pain of another as they perceive it. In our era, it is 
not enough to be tolerant. It is no honor to be tolerated. Every spiritual tradition 
says love your neighbor as yourself, not tolerate them. 

National Museum of African American History and Culture
For people who identify as white, safety is often confused with comfort. 
Conversations about race may be uncomfortable, yet it is at the edge of 
discomfort where we can learn the most. Since we cannot remove the risk 
from conversations about race, we encourage a shift in mindset. By moving 
from safe spaces to brave spaces, we can rise to the challenge of having honest 
conversations that lead to a more equitable society. For people of color, a 
racially mixed group is rarely a safe space no matter what the intent of the 
participants. Brave space requires different kinds of bravery for people of color 
than it does for white people.

Audre Lorde
Without community, there is no liberation… but community must not mean 
a shedding of our differences, nor the pretense that these differences do not 
exist. The fact that we are here and that I speak these words is an attempt to 
break that silence and bridge some of those differences between us, for it is not 
difference which immobilizes us, but silence. And there are so many silences to 
be broken.



Text study questions:
1. What do these texts have in common with one another?  
2. What resonates for you and why?
3. What creates discomfort for you and why?  
4. When have you felt stretched in empathy, or felt on the edge of

 discomfort, in a community before?
5. How do you take care of yourself when you feel stretched?
6. How has feeling uncomfortable changed you in the past?

Ira Berlin
History is not about the past; it is about arguments we have about the past. 
And because it is about arguments that we have, it is about us. In the study 
of American history, few arguments have been as impassioned and persistent 
as the seemingly endless debates about the nature and causes of slavery’s 
demise. Who did it, how, and why—and ultimately, what was its meaning? 
The tenacious nature of this argument speaks to the centrality of freedom in 
American life, which, in turn, is embedded in the very meaning of American 
citizenship as stated in the nation’s founding charters and in its connection 
to the nation’s most critical contemporary social problem: racism. For the 
American people, the struggle to abolish slavery, secured by constitutional 
amendment almost 150 years ago, remains very much alive among us and 
about us.
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Jewish Text Study 

Babylonian Talmud, Mishnah Bava Kama 8:1
One who harms another is obligated for five things: damage, pain, healing, lost 
work, and shame.

Maimonides, Mishneh Torah, Human Dispositions 7:5-6
Regardless of whether slander is spoken in the presence of another human 
being or in the absence of that person, or if the slander spread among people 
causes harm to another person, their body, their belongings, or causes them 
anguish, or fear to their soul, this is the injury of harmful speech. If such harm 
is spoken in the presence of three people, the matter is thereby considered 
public.

Ilana Kaufman
Racism in the Jewish community hurts the entire Jewish community. Our 
Jewish organizations suffer. Jews of color suffer because we have to deal 
with racism in our country, and also our faith. Racism from inside the Jewish 
community pushes Jews of color to leave the Jewish community and seek 
refuge with each other. Racism from inside our community must push us to 
make sure our Jewish future is different from our Jewish past.

Pre- or post-reading links to learn more:

www.theatlantic.com/magazine/archive/2014/06/the-case-for-reparations/361631/

www.nytimes.com/interactive/2019/08/14/magazine/1619-america-slavery.html

REPAIR & REMEDY WEEK 2:
EXPLORING THE IMPACTS 
OF HARM



Contemporary Texts

Nikole Hannah-Jones
The United States is a nation founded on both an ideal and a lie. Our 
Declaration of Independence, approved on July 4, 1776, proclaims that “all men 
are created equal” and “endowed by their Creator with certain unalienable 
rights.” But the white men who drafted those words did not believe them to be 
true for the hundreds of thousands of black people in their midst. “Life, Liberty 
and the pursuit of Happiness” did not apply to fully one-fifth of the country. Yet 
despite being violently denied the freedom and justice promised to all, black 
Americans believed fervently in the American creed. Through centuries of 
black resistance and protest, we have helped the country live up to its founding 
ideals. And not only for ourselves—black rights struggles paved the way for 
every other rights struggle, including women’s and gay rights, immigrant and 
disability rights.

Without the idealistic, strenuous and patriotic efforts of black Americans, 
our democracy today would most likely look very different—it might not be a 
democracy at all.

Text study questions:
1. What can you relate to from your own life in reading these texts?  
2. Why are Jewish authors so clear about harming others?
3. How does that translate into our contemporary society?
4. What is your response to the Mishnah Bava Kama’s argument about the

 impact of harm? Do you think it’s comprehensive or perhaps missing
 anything?
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James Baldwin
To be a Negro in this country and to be relatively conscious is to be in a rage 
almost all the time... it took many years of vomiting up all the filth I’d been 
taught about myself, and half-believed, before I was able to walk on the earth 
as though I had a right to be here.

Ta-Nehisi Coates
Perhaps no number can fully capture the multi-century plunder of black 
people in America. Perhaps the number is so large that it can’t be imagined, 
let alone calculated and dispensed. But I believe that wrestling publicly with 
these questions matters as much as—if not more than—the specific answers 
that might be produced. An America that asks what it owes its most vulnerable 
citizens is improved and humane. An America that looks away is ignoring not 
just the sins of the past but the sins of the present and the certain sins of the 
future.  

All our phrasing—race relations, racial chasm, racial justice, racial profiling, 
white privilege, even white supremacy—serves to obscure that racism is 
a visceral experience, that it dislodges brains, blocks airways, rips muscle, 
extracts organs, cracks bones, breaks teeth. You must never look away from 
this. You must always remember that the sociology, the history, the economics, 
the graphs, the charts, the regressions all land, with great violence, upon the 
body.

Text study questions:
1. What kinds of harm do each of these authors identify in these texts?  
2. What are the effects of those harms on individuals and communities?  
3. In what ways are the Jewish texts in conversation with the text by Black

 authors? How might they speak to one another across the centuries?
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Jewish Text Study 

Leviticus 19:33-34
When a stranger lives with you in your land, do not mistreat them. The stranger 
living with you must be treated as one of your native-born. Love them as 
yourself, for you were strangers in Egypt. I am the Source, your Source.

Rabbi Hillel, Ethics of the Ancestors 1:14
If I am not for myself, who will be for me? If I am only for myself, what am I? 
And if not now, when?

Hannah Arendt
I am responsible for the endless consequences of my acts because they will 
happen in a world that I will be sharing and experiencing with others, both 
actively and passively: I am responsible for the consequences of my acts 
because I do not disappear after I act, and I also participate in the web of 
relationships. Put differently, my responsibility for the consequences of my own 
acts is a kind of collective responsibility that I now endure like any other fellow 
citizen. 

Pre- or post-reading links to learn more:

www.nytimes.com/2020/07/01/magazine/isabel-wilkerson-caste.html

www.myjewishlearning.com/article/collective-punishment-and-collective-responsibility

https://outorah.org/p/874

https://reformjudaism.org/learning/torah-study/torah-commentary/collective-
responsibility-one-all-and-all-one

REPAIR & REMEDY WEEK 3:
COLLECTIVE 
RESPONSIBILITY
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Albert Einstein
The worst disease is the treatment of Black Americans. I can hardly believe that 
a reasonable (person) can cling so tenaciously to such prejudice. Being a Jew 
myself, I can understand and empathize with how Black people feel as victims 
of discrimination. The more I feel American, the more this situation pains me. I 
can escape the feelings of complicity in it only by speaking out. The separation 
of the races is not a disease of people of color, but a disease of white people. I 
do not intend to be quiet about it.

Text study questions:
1. Each of these texts addresses the question of collective responsibility.

 Why is this integral to understanding Jewish perspectives about harm and
 repair? 

2. What are the things each of these texts shares with the other texts?
 Where do they differ in their approach or focus?  

3. What speaks to you about these texts? What puzzles you or frustrates you,
 if anything?
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Contemporary Texts

Isabel Wilkerson, America’s Enduring Caste System
America is an old house. We can never declare the work over. Wind, flood, 
drought and human upheavals batter a structure that is already fighting 
whatever flaws were left unattended in the original foundation. When you live 
in an old house, you may not want to go into the basement after a storm to see 
what the rains have wrought. Choose not to look, however, at your own peril. 
The owner of an old house knows that whatever you are ignoring will never 
go away. Whatever is lurking will fester whether you choose to look or not. 
Ignorance is no protection from the consequences of inaction. Whatever you 
are wishing away will gnaw at you until you gather the courage to face what 
you would rather not see.



We in this country are like homeowners who inherited a house on a piece of 
land that is beautiful on the outside but whose soil is unstable loam and rock, 
heaving and contracting over generations, cracks patched but the deeper 
ruptures waved away for decades, centuries even. Many people may rightly 
say: “I had nothing to do with how this all started. I have nothing to do with 
the sins of the past. My ancestors never attacked Indigenous people, never 
owned slaves.” And yes. Not one of us was here when this house was built. 
Our immediate ancestors may have had nothing to do with it, but here we are, 
the current occupants of a property with stress cracks and bowed walls and 
fissures in the foundation. We are the heirs to whatever is right or wrong with 
it. We did not erect the uneven pillars or joists, but they are ours to deal with 
now.  And any further deterioration is, in fact, on our hands.

Like other old houses, America has an unseen skeleton: its caste system, which 
is as central to its operation as are the studs and joists that we cannot see in 
the physical buildings we call home. Caste is the infrastructure of our divisions. 
It is the architecture of human hierarchy, the subconscious code of instructions 
for maintaining, in our case, a 400-year-old social order. Looking at caste is like 
holding the country’s X-ray up to the light.

James Baldwin
We are living in a world in which everybody and everything is interdependent. 
It is not white, this world. It is not black either. The future of this world depends 
on everyone in this room. And that future depends on to what extent and by 
what means we liberate ourselves from a vocabulary which now cannot bear 
the weight of reality.

We Feel Now a Largeness Coming On, by Tracy K. Smith
Being called all manner of things
From the Dictionary of Shame
Not English, not words, not heard,
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But worn, borne, carried, never spent -
We feel now a largeness coming on,
Something passing into us. We know
Not in what source it was begun, but
Rapt, we watch it rise through our fallen,
Our slain, our millions dragged, chained.
Like daylight setting leaves alight -
Green to gold to blinding white.
Like a spirit caught. Flame-in-flesh.
I watched a woman try to shake it, once,
From her shoulders and hips. A wild
Annihilating fright. Other women
Formed a wall around her, holding back
What clamored to rise. God. Devil.
Ancestor. What Black bodies carry
Through your schools, your cities.
Do you see how mighty you’ve made us,
All these generations running?
Every day steeling ourselves against it.
Every day coaxing it back into coils.
And all the while feeding it.
And all the while loving it.

Text study questions:
1. What comes up for you emotionally in reading these texts? Is there a

 particular phrase, image, or metaphor that demands your attention?
2. How do these texts about the United States speak to the Jewish texts

 across the centuries?  
3. What do you think is your/our collective responsibility to address the

 harms of racism in this country?
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Pre- or post-reading links to learn more:

www.myjewishlearning.com/article/how-forgiveness-can-be-restorative

https://shuva.com

REPAIR & REMEDY WEEK 4:
ELEMENTS OF TESHUVA - 
RETURNING TO INTEGRITY

19

Jewish Text Study 

Rambam (Maimonides), Mishneh Torah, Repentance 2:9
Harm between people, for instance, one injures their neighbor, or curses their 
neighbor or plunders them, or offends them, is ever not absolved unless they 
make restitution of what they owe and beg the forgiveness of their neighbor. 
And, although they make restitution of the monetary debt, they are obliged to 
reconcile to them and to beg for their forgiveness.



Dr. Erica Brown, Teshuva as Recovery
... To be effective, teshuvah must move us all the way from regret to a place of 
profound change. The change must make us so distant from where we once 
were that we are actually able to instruct and guide others to avoid what was 
once a major source of personal temptation or spiritual weakness in ourselves. 
It is as if we were to look at an old photograph of ourselves. We recognize 
the image and the likeness but also know that we are not that same person 
anymore.

Rabbi Danya Ruttenberg
I want to distinguish between “atonement,” “forgiveness,” and “repentance,” 
which are three different concepts in Judaism. The critical one, in my view, 
is repentance, where the real work is on the person who has done harm.  In 
Judaism, you’re not required to forgive someone who hasn’t done sincere, 
meaningful work of repentance & repair. And then, it’s complicated at best. 
But the literature is clear that if the harm caused was irreparable, you’re never 
required to forgive, even if they repent. Also, who can forgive is the person (or 
people) who were directly harmed.

Text study questions:
1. Each of these texts addresses the question of collective responsibility. How

 can a teshuvah process change us when we are the cause or beneficiary
 of harm?

2. Think of an example in your life where you needed to do teshuvah after
 causing harm. Which step of the teshuvah process was the easiest and
 why?

3. Which step of the teshuvah process was most difficult for you and why? 
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Contemporary Texts

Howard Zehr with Ali Gohar
Restorative justice is based upon an old, commonsense understanding of 
wrongdoing. Although it would be expressed differently in different cultures, 
this approach is probably common to most traditional societies. For those of us 
from European background, it is the way many of our ancestors (and perhaps 
even our parents) understood wrongdoing.

• Crime is a violation of people and of interpersonal relationships.
• Violations create obligations.
• The central obligation is to right the wrongs.

Underlying this understanding of wrongdoing is an assumption about society: 
we are all interconnected. In the Hebrew scriptures, this is embedded in the 
concept of shalom, the vision of living in a sense of “all-rightness” with each 
other, the creator and the environment. Many cultures, however, have a word 
that represents this notion of the centrality of relationships: for the Maori, it 
is communicated by whakappa; for the Navajo, hozho; for many Africans, the 
Bantu word ubuntu. Although the specific meanings of these words vary, they 
communicate a similar message: all things are connected to each other in a 
web of relationships.

Dr. Beverly Tatum
I sometimes visualize the ongoing cycle of racism as a moving walkway at the 
airport. Active racist behavior is equivalent to walking fast on the conveyor 
belt… Passive racist behavior is equivalent to standing still on the walkway. 
No overt effort is being made, but the conveyor belt moves the bystanders 
along to the same destination as those who are actively walking. Some of the 
bystanders may feel the motion of the conveyor belt, see the active racists 
ahead of them, and choose to turn around… But unless they are walking 
actively in the opposite direction at a speed faster than the conveyor belt—
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unless they are actively anti-racist—they will find themselves carried along 
with the others.

Jamelle Bouie, New York Times
We must remember that the problem of racism—the denial of person-hood 
and of the differential exposure to exploitation and death—will not be resolved 
by saying the right words or thinking the right thoughts. That’s because 
racism does not reside, in the main, because of personal belief and prejudice. 
It survives because it is re-inscribed by the relationships and dynamics that 
structure our society, from segregation and exclusion to inequality and the 
degradation of labor.

The solution, as the Rev. Dr. Martin Luther King Jr. wrote in the year of his 
assassination, must involve a “revolution of values” that will “look uneasily on 
the glaring contrast of poverty and wealth” and see that “an edifice which 
produces beggars needs restructuring.”

Text study questions:
1. What are some ways each of these texts address an element of the

 teshuvah process? 
2. How do each of these texts suggest different kinds of action required to

 address and repair harm?  
3. Which of the models suggested by each text speak to you and why?

 Which of the models does not resonate for you, and why?  
4. What comes up for you emotionally and spiritually in reading these texts?

 Where do you feel challenged? Where do you see possibilities? 
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Pre- or post-reading links to learn more:

https://qz.com/1915185/how-germany-paid-reparations-for-the-holocaust

https://theconversation.com/why-japanese-americans-received-reparations-and-
african-americans-are-still-waiting-119580

www.encyclopedia.com/history/dictionaries-thesauruses-pictures-and-press-releases/
indian-claims-commission

Jewish Text Study 

Maimonides: Mishneh Torah, 2:4
Among the ways of repentance are, for the apologizer to continue to cry out 
in tearful supplication before the Name, to give tzedakah (righteous giving) 
according to their means, and to distance themselves exceedingly from the 
harm they caused, to have their identity changed, as if saying: “I am now 
another person, and not that person who perpetrated those misdeeds,” to 
completely change their conduct for the good and straight path.

Maimonides:  Mishneh Torah, Repentance 2:5
It is very praiseworthy for the person who harmed to confess in public and 
disclose their harm to the (other person), and reveal interpersonal harms to 
others and tell them: “I surely caused harm against so-and-so and did such-
and-such to them; but today, behold, I return and regret.” But anyone who 
is prideful and does not disclose, but rather hides the harm they’ve caused,  
their teshuvah is not complete, as it says, One who covers their transgressions 
shall not prosper (Proverbs 28:13). And what situation are we talking about? 
Interpersonal harm.  

REPAIR & REMEDY WEEK 5:
APOLOGIES
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Maimonides, Mishneh Torah, Repentance: 7: 4
Our sages say that someone who has done teshuvah is ultimately more 
righteous, and closer to the Source, than someone who is righteous without 
having done teshuvah.

Text study questions:
1. Why is it so important to Maimonides that a person spells out the ways

 they cause harm to another person when apologizing?  
2. Why do you think righteous giving (tzedakah) and changing one’s

 conduct are so important for teshuvah (returning to integrity)?  
3. Think of a time in your life when you apologized. What was easy and what

 was hard about the process?  
4. Now think of a time you received an apology from someone who

 caused you harm. What was easy to receive and what was difficult for you
 in that experience?

Contemporary Texts

Konrad Adenauer, Chancellor of West Germany, September 21, 1951, on 
financial reparations to Jewish Holocaust survivors
Unspeakable crimes were committed in the name of the German nation and 
they render moral and material reparations obligatory, both as far as the 
individual damage suffered by the Jews is concerned, and as regards Jewish 
property for which individual claimants may no longer be alive.



Ntozake Shange, For Colored Girls Who Have Considered Suicide When the 
Rainbow Is Enuf
one thing I don’t need
is any more apologies
i got sorry greetin me at my front door
you can keep yrs
i don’t know what to do wit em
they don’t open doors
or bring the sun back
they don’t make me happy
or get a mornin paper
didn’t nobody stop usin my tears to wash cars
cuz a sorry.

An American Example of Apology for Harm:  President Bill Clinton, 1997
The eight men who are survivors of the syphilis study at Tuskegee are a living 
link to a time not so very long ago that many Americans would prefer not to 
remember, but we dare not forget. It was a time when our nation failed to live 
up to its ideals, when our nation broke the trust with our people that is the 
very foundation of our democracy. It is not only in remembering that shameful 
past that we can make amends and repair our nation, but it is in remembering 
that past that we can build a better present and a better future. And without 
remembering it, we cannot make amends and we cannot go forward.

So today, America does remember the hundreds of men used in research 
without their knowledge and consent. We remember them and their family 
members. Men who were poor and African American, without resources and 
with few alternatives. They believed they had found hope when they were 
offered free medical care by the United States Public Health Service. They were 
betrayed.
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The United States government did something that was wrong—deeply, 
profoundly, morally wrong. It was an outrage to our commitment to integrity 
and equality for all our citizens.

To the survivors, to the wives and family members, the children and the 
grandchildren, I say what you know: No power on Earth can give you back the 
lives lost, the pain suffered, the years of internal torment and anguish. What 
was done cannot be undone. But we can end the silence. We can stop turning 
our heads away. We can look you in the eye and finally say on behalf of the 
American people, what the United States government did was shameful, and I 
am sorry. 

Text study questions:
1. What do the first and third texts have in common as public, national

 apologies?
2. Why might Ntozake Shange’s narrator not want an apology in her poem?  
3. What speaks to you about these texts, in conversation with Maimonides’

 texts about teshuvah? 
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Pre- or post-reading links to learn more:

www.youtube.com/watch?v=TMwlLE1FebE

www.npr.org/2021/03/23/980277688/in-likely-first-chicago-suburb-of-evanston-approves-
reparations-for-black-reside

Jewish Text Study 

Exodus 3:19-22 (abridged)
(The Divine says to Moses) “Go and assemble the elders of Israel and say to 
them: the Source, the G!d of your ancestors, the G!d of Abraham, Isaac, and 
Jacob, has appeared to me and said, ‘I see what is being done to you in Egypt, 
and I have declared: I will take you out of the misery of Egypt... to a land flowing 
with milk and honey.’ And I will give grace to the Egyptians so that they will be 
gracious to you, so that when you go, you will not go away empty-handed. Each 
woman shall take from her Egyptian neighbor and the lodger in her house 
objects of silver and gold, and clothing, and you will put these on your sons and 
daughters, using their wealth.”

Leviticus 5:21-24
When a person causes harm against the Source by dealing deceitfully with 
another human being in the matter of a deposit or a pledge, or through 
robbery, or by defrauding other people, or by finding something lost and lying 
about it; if they swear falsely regarding any one of the various things that one 
may do and cause harm—when one has harmed and, realizing their impact, 
would restore that which they got through robbery or fraud, or the deposit that 
was entrusted to them, or the lost thing that they found, or anything else about 
which they swore falsely: they must repay the principal amount and add a fifth 
part to it. They must pay it to its owner when they realize their harmful impact.  

REPAIR & REMEDY WEEK 6:
REMEDIES
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Gabriel Greschler
  The [German] reparations program has been modified over the years, with the 
addition of Romania, the Czech Republic and the Netherlands among parties 
taking responsibility. Germany alone has paid out more than $70 billion to 
800,000 Holocaust survivors, according to the Conference on Jewish Material 
Claims Against Germany, the agency that handles individual payments. In 
addition, West Germany paid the State of Israel $7 billion (adjusted for inflation) 
in annual installments, jump-starting the new country’s economy. By 1956, 
German payments accounted for 87.5 percent of Israel’s state revenue.

Rabbinic Candidate Jericho Z. Vincent
Restorative justice posits that there isn’t a binary between those who cause 
harm and those who don’t—we all cause harm, just at different scales. 
Restorative justice also assumes that restitution is possible. Even those who 
have caused grave harm have the potential to engage in the noble work of 
repair. These values resonate with Jewish concepts of the soul and the power 
of repentance.

Text study questions:
1. How do these Jewish texts describe diverse ways to address and repair

 harm?  
2. Some early Israeli leaders decried the idea of German reparations to

 Holocaust survivors as ‘blood money.’ What is your perspective on the
 utility of financial reparations as a way to address the harm of the
 Holocaust perpetrated by the German government?

3. What is your response to Rabbinic candidate Jericho Vincent’s idea that
 we all cause harm, just at different scales? What comes up for you in this
 text as it relates to thinking about the United States?



Contemporary Texts

William A. Darity, Jr. and A. Kirsten Mullen, The Path to Equality
ARC (acknowledgment, redress, and closure) characterizes the three essential 
elements of a reparations program. Acknowledgment involves recognition and 
admission of the wrong by the perpetrators or beneficiaries of the injustice… 
But beyond an apology, acknowledgment requires those who benefited from 
the exercise of (harm) to recognize the advantages they gained and commit 
themselves to the cause of redress. Redress potentially can take two forms, 
not necessarily mutually exclusive: restitution or atonement. Closure involves 
mutual conciliation between African Americans and the beneficiaries of 
slavery, legal segregation, and ongoing discrimination toward black people. 
White and black people would come to terms over the past, confront the 
present, and unite to create a new and transformed United States of America.  

Isabel Wilkerson
The caste system in America is 400 years old and will not be dismantled by a 
single law or any one person, no matter how powerful. A caste system persists 
in part because we, each and every one of us, allow it to exist—in large and 
small ways, in our everyday actions, in how we elevate or demean, embrace or 
exclude, on the basis of the meaning attached to people’s physical traits.  

Once awakened, we then have a choice. We can be born to the dominant 
caste but choose not to dominate. We can be born to a subordinated caste 
but resist the box others force upon us. And all of us can sharpen our powers 
of discernment to see past the external and to value the character of a person 
rather than demean those who are already marginalized. It is for us to correct 
the ruptures we have inherited.  
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Our era calls for a public accounting of what caste has cost us, a Truth and 
Reconciliation Commission, so that every American can know the full history of 
our country, wrenching though it may be. You cannot solve anything that you 
do not admit exists, which is why some people may not want to talk about it: it 
might get solved.

Text study questions:
1. What resonates or does not resonate for you in Darity and Mullen’s

 framework of repair?  
2. What elements of Darity and Mullen’s framework can you envision

 happening in the United States? What stumbling blocks might make their
 framework difficult to achieve?  

3. Isabel Wilkerson suggests a Truth and Reconciliation Commission
 (modeled after South Africa’s successful experiment). Imagine that it were
 to happen, how might you participate in such a civic exercise? What might
 be challenging for you personally?
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Pre- or post-reading links to learn more:

www.myjewishlearning.com/eli-talks/who-counts-race-and-the-jewish-future/

Text Study 

Rabbi Yehuda ha-Chasid
I will build an altar from the broken fragments of my heart.

April Aviva Baskin, Joyous Justice
I think that white Jews need to work on two issues. One is seeing Jews of color 
as part of the Jewish people without condition. Not as a separate phenomenon, 
not an anomaly, but that we begin to see ourselves collectively as a multiracial 
Jewish people.

Jews and Jewish groups also need to make a serious, long-term commitment 
to making concrete changes that will help correct systemic wrongs done 
to people of color in the United States. As someone on the inside of this 
conversation, I need my fellow Jews to show up, in honor of Jews across history 
who have been doing this work. I implore you to attach some of that urgency 
and commitment to something that is going to live beyond this moment.

Rabbi Deborah Waxman, PhD
I take to heart the teaching of Rabbi Simcha Bunim of Peschischa. He taught 
us that we should carry two notes in our pockets. One should have the words: 
“I am but dust and ashes.” The other should say: “For my sake was the world 
created.” We are co-creators with the divine; we once were slaves and now are 
free; we willingly assume the obligation to work for the liberation of others. 
How we fulfill this obligation will look different for each of us, but for all of us, 
we can and must make “hope and history rhyme.”

REPAIR & REMEDY WEEK 7:
REPAIR, HEALING,
NEXT STEPS
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Isabel Wilkerson
We are not personally responsible for what people who look like us did 
centuries ago. But we are responsible for what good or ill we do to people alive 
with us today. We are, each of us, responsible for every decision we make that 
hurts or harms another human being. We are responsible for recognizing that 
what happened in previous generations at the hands of or to people who look 
like us set the stage for the world we now live in and what has gone before us 
grants us advantages or burdens through no effort or fault of our own, gains or 
deficits that others who do not look like us often do not share.  

We are responsible for our own ignorance, or, with time and openhearted 
enlightenment, our own wisdom. We are responsible for ourselves and our 
own deeds or misdeeds in our time and in our own space and will be judged 
accordingly by succeeding generations... A world without caste would set 
everyone free.  

Next Steps:
1. What have you learned about yourself in this process?
2. What have you learned about Jewish and Black experiences of harm and

 repair?  
3. How would you like to take your learning off the page and into the world? 
4. What would repair look like for you personally?  
5. What might repair look like collectively for folks in this group who want to

 work together?

Blessing for the Journey, by Maya Bernstein

May you, who takes risks, cleaves to your passion, teaches and inspires, labors 
tirelessly, renews and creates, for the sake of our community’s flourishing 
and its enduring evolution, be blessed on your journey and protected, be 

illuminated on your journey and inspired, be supported on your journey and 
kept whole.
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THANK YOU TO THOSE
WHO HAVE HELPED MAKE 
THIS PROGRAM POSSIBLE

Judaism Your Way’s Repair & Remedy series would not have been possible 
without the significant support from:
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Rabbi Esther Azar
Shahanna McKinney Baldon at Edot Midwest
April Aviva Baskin at Joyous Justice
Rabbi Aryeh Bernstein
Ken Brown at Trinity United Methodist
Mych Dave 
Lotte Liebe Dula at Coming to the Table
Sarah Eisner at the Quarterman Keller project
Karen Erlichman
Nakhie Feynshteyn at Boston Workers Circle
Rabbi Brian Field
Harold Fields at Denver Black Reparations Council
Rabbi Lynn Gottlieb
Dr. Andrea Jacobs
Ilana Kaufman at Jews of Color Initiative
Dove Kent
Sarah Kornhauser at Upstart
Myriam Klotz at Institute for Jewish Spirituality
Lynn Langon at Boston Workers Circle
Matthew LeBauer
Joe Mazza Trinity United Methodist
Debra Meyer Trinity United Methodist
Rabbi Amy Pessah
Acadia Roher 
Dena Samuels
Jamie Sarche
Dr. Stephany Rose
Rabbi Micah Guerin Weiss at Reconstructing Judaism
Cat Zavis
Debbie Zucker



At Judaism Your Way, we’re an open tent, embracing everyone 
who seeks a connection to Jewish life. Every day, we share 
transformative Jewish experiences and recognize ourselves 
as part of something relevant, whole, and sacred. There are 
many ways to be Jewish. At Judaism Your Way, we respect and 
include them all.

Holidays & Services

Lifecycle Events

Spiritual Counseling
& Conversion

Classes & Workshops

Open Tent Be Mitzvah

Judaism Your Way is an independent, Colorado-based Jewish nonprofit organization 
creating innovative approaches to including Jews and loved ones in Jewish 
community. Our unique organizational model allows us to deliver meaningful 
and relevant Jewish experiences without a building, membership, or dues. Our 
local Jewish community is increasingly diverse, and Judaism Your Way models 
how expanding our reach and sharing the best of Jewish history, faith, and culture 
strengthens us all. 

Services and programs are designed to create transformative Jewish experiences for 
Interfaith couples and families; LGBTQ+ individuals; couples and families; Jews and 
loved ones of color; Cultural Jews; Spiritual seekers; People whose identity includes 
Judaism and other traditions; and EVERYONE!

To learn more, visit www.judaismyourway.org.
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RACIAL JUSTICE AND
REPARATIONS RESOURCES 
IN THE JEWISH COMMUNITY
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Foundational Jewish Texts:
Bavli Gittin 55a: theft requires restitution
 www.sefaria.org/Gittin.55a.12?lang=bi&with=all&lang2=bi

BT Kiddushin 40b:8: study and action- which is greater?  Study, because it leads to right action.
 www.sefaria.org/Kiddushin.40b?lang=bi

Exodus 3:19-22: the Israelites are promised a form of reparations of gold and silver from Egyptian enslavers before 
 they leave Egypt.
 www.sefaria.org/Exodus.3?lang=bi&aliyot=0

Exodus 11:1-3: the Egyptians lend gold and silver to enslaved Israelites on the eve of their departure.
 www.sefaria.org/Exodus.11?lang=bi&aliyot=0

Leviticus 25:10-15: On Yom Kippur in the 50th year, a jubilee (yovel) that resets and redistributes the land and 
 resources in a community
 www.sefaria.org/Leviticus.25?lang=bi&aliyot=0

Various texts from Rambam’s Mishneh Torah, Repentance
 www.sefaria.org/Mishneh_Torah%2C_Repentance.1?lang=bi

Book References:
Karen Brodkin, How the Jews Become White and What that Says about Race in America, Seventh Printing 2010

Ta-Nehisi Coates, Between the World and Me, 2015

William Darity and A. Kirsten Mullen, From Here to Equality: The 21st Century Case for Reparations, 2020

Nikole Hannah-Jones, Caitlin Roper, Ilena Silverman, Jake Silverstein, and the New York Times Magazine, The 1619 
Project: A New Origin Story, 2021

Michael T. Martin & Marilyn Yaquinto, Redress for Historical Injustices in the United States: On Reparations for 
Slavery, Jim Crow, and Their Legacies, 2007

Resmaa Menakem, My Grandmother’s Hands: Racialized Trauma and the Pathway to Mending Our Hearts and 
Bodies, 2017

Isabel Wilkerson, Caste: The Origins of Our Discontents, 2020
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An Info Sheet on current ways to take action and support reparations projects
 https://drive.google.com/file/d/1t8m5ciNWMDwR5Cd0yrlZ36tLbTy7y_bv/view?usp=sharing
 
A Resource Document with links to videos, articles and more about reparations
 https://docs.google.com/document/d/1AY42dHvgaEFK_6PO9CDSxi6vqAhFkyWgG_-wbGgtjx8/
 edit?usp=sharing
 
A Reparations 101 Webinar—reparations, it’s history, how it relates to Jews, and ways we can take action
 https://drive.google.com/file/d/1-9clBE_EF7HhTlJXxQqD3GmFSVDkQ2rz/view?usp=sharing

A Jewish Perspective on Reparations
 https://religiondispatches.org/a-jewish-perspective-on-reparations/

Ask yourself—Jewschool
 https://jewschool.com/2014/05/32254/ask_yoursel/

Atonement: The Jewish case for black reparations
 www.jweekly.com/2019/10/04/the-jewish-case-for-black-reparations/

Charlottesville VA Backs “Reparations” Fund for Black Residents & Votes to Sell Robert E. Lee Statue
 www.democracynow.org/2017/8/7/charlottesville_va_backs_reparations_fund_for

Establishing a reparations plan to combat systemic racism impacting Pennsylvanians of African descent
 www.legis.state.pa.us/cfdocs/Legis/CSM/showMemoPublic.cfm?chamber=H&SPick=20190&cosponId=30163

Examining the Black-White Wealth Gap
 www.brookings.edu/blog/up-front/2020/02/27/examining-the-black-white-wealth-gap/

Jews Continue to Support Reparations for Black People
 https://theblackwallsttimes.com/2021/02/19/jews-continue-to-support-reparations-for-black-people/

Jews and Racism with Dr. Marc Dollinger
 www.youtube.com/watch?v=q0XGi0SO7Ps&feature=youtu.be

North Carolina City Approves Reparations for Black Residents
 www.nytimes.com/2020/07/16/us/reparations-ashevhille-nc.html?action=click&module=Top%20
 Stories&pgtype=Homepage

Our Country Was Built on a Stolen Beam: The Call for a National Reckoning
 https://ikar-la.org/sermons/our-country-was-built-on-a-stolen-beam-the-call-for-a-national-reckoning/

Online Resources:
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Passover, Teshuvah, and the Jewish Case for Reparations
 https://jewishstandard.timesofisrael.com/passover-teshuvah-and-the-jewish-case-for-reparations/

Racial Justice Framework
 www.jewishsocialjustice.org/framework

Reform Jews call for reparations for slavery
 www.washingtonpost.com/religion/2019/12/13/reform-jews-call-reparations-slavery/

Reparations4Slavery
 https://reparations4slavery.com/about-the-r4s-portal/

Seminary Pledges to Set Aside $27.6 Million As Reparations for Its Ties to Slavery
 https://paw.princeton.edu/article/seminary-pledges-set-aside-276-million-reparations-its-ties-slavery 

The Case for Reparations
 www.theatlantic.com/features/archive/2014/05/the-case-for-reparations/361631/

The Denver Foundation—Collective Giving
 www.denverfoundation.org/Your-Giving/Collective-Giving/

The Economic Impact of Closing the Racial Wealth Gap
 www.mckinsey.com/industries/public-and-social-sector/our-insights/the-economic-impact-of-
 closing-the-racial-wealth-gap

The Jewish Case for Reparations—to Blacks
 https://forward.com/opinion/198933/the-jewish-case-for-reparations-to-blacks/

The Torah Case for Reparations
 https://medium.com/@aryehbernstein/the-torah-case-for-reparations-bbe41e7763c0
 
Transcending Jewish Trauma
 www.transcendingjewishtrauma.com/

Ways of Peace Community Resources
 http://waysofpeace.org/generous-justice

White Jews should understand why Black Americans need reparations now
 www.jta.org/2020/06/24/opinion/white-jews-should-understand-why-black-americans-need-reparations-now

Why Reparations? Paying for Our Nation’s “Original Sin”
 https://frontporchne.com/article/paying-nations-original-sin/


